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WEBER ON THE ESCHATOLOGY OF THE TALMUD.* 

By Prof. George B. Stevens, D. D., 

Yale University, New Haven, Conn. 



II. THE REDEMPTION OF ISBAEL BY THE MESSIAH. 

a. THE MESSIAH. 

The name of the Messiah is a part of what God created before the world. 
He is an essential part of the divine plan. His coming is the object of Israel's 
faith, hope and unceasing prayer. 

The conditions of Messiah's appearing are faith and good works. He will not 
come until the nation fulfills these. One authority declares that if all Israel 
should repent for a single day, redemption by the Messiah would follow. Another 
conditions his coming upon a better Sabbath-observance, declaring that if Israel 
would keep two Sabbaths as they ought to be observed, that Messiah would come ; 
and even that he would come if one were perfectly observed. 

It is said that the world-age will embrace six periods, corresponding to the 
six days of the week, and then follows the eternal Sabbath. One mode of division 
reckons the period before any law was given as covering the first two periods ; 
that from Abraham's teaching of the Thorah in Harran to Messiah's coming 
embraces the third and fourth, and the fifth and sixth are to be included in the 
Messianic period. The beginning of the Messianic age was sometimes more 
exactly reckoned. It was to commence in the year 172 after the destruction of 
the Temple because that event occurred 3828 years after the creation. When this 
prediction was unfulfilled other times were set and men were told that if, in a 
certain year, they could buy a field for one denarius, they should not do it, for in 
that year the Messiah would come, and why should they lose even so small a sum ? 
Others maintained that the time of his coming was a secret which could not be 
determined. 

There should be signs and portents of Messiah's coming in the Gentile world 
and Israel. These are the so-called "pains of the Messiah" and remind one of 
what is said in Matt. 24:4 sq. These are, oppositions and sunderings of kingdoms, 
plagues, hunger, contagions and confusions of every sort. And, finally, just pre- 
ceding his coming, there were to be earthquakes and other dreadful natural phe- 
nomena. The nation of Israel would be deeply sunken in immorality and dis- 
obedience; city would be divided against city; the son would revile his father, 
the daughter would rise up against her mother, and the daughter-in-law against 
her mother-in-law ; those of the same household were to become enemies ; truth 
and honor could not be found ; false Messiahs would appear and the law would be 
despised. At the close of this wretched period, the Messiah should come and 
fulfill the hope of Israel. 

b. ELIAS, THE FORERUNNER OF THE MESSIAH. 

There is an obvious antinomy between the two foregoing representations of 
* Continued from September number. 
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the antecedents of Messiah's coming, in that one represents his coming as depend- 
ent upon repentance and good works, and the other pictures the period imme- 
diately preceding as one of the deepest moral degradation. A solution of this 
contradiction is found in the doctrine concerning the mission and work of Elias. 

Elias comes before the Messiah according to Mai. 3:23 (cf. Matt. 17:10,11). 
His mission will be preparatory for Messiah's coming. According to some he will 
show each family to what stem, race and house it belongs ; others say that he 
will unite those who are not of pure descent {filii spurii) to the congregation of 
Israel. But the main emphasis is laid upon the reformatory character of his 
work (cf. Mk. 9:12). He will settle all disputes and adjust all the various inter- 
pretations of the law. But his greatest work will be to lead the nation to repent- 
ance (cf . Luke 1:16,17). He will rebuke the people for their sins, but will proclaim 
peace for the obedient in Zion. 

In this way the antinomy, above alluded to, is solved. Elias rescues the peo- 
ple from their degradation and prepares them for the Messiah's appearance. It 
is noticeable that other prophets are sometimes associated with Elias in his work. 
Three ancient prophets, it is said, will rise from the dead in order to support the 
Messiah in his work. They are Moses, Isaiah, Jeremiah, who is called in II. Mac- 
cabees 15:14 " the prophet," the " lover of his brethren," who prays for his people 
and for the holy city (cf. John 1:21,25 ; 7:40, where " the prophet " probably refers 
to Jeremiah, also Matt. 16:13 sq.). 

C. THE ENTRANCE OF THE MESSIAH INTO THE WORLD. 

The Messiah exists before his entrance into the world. It was God's will 
from eternity to create the Messiah and to send him into the world. His " name," 
the purpose and plan of his existence, is, therefore, eternal, but he exists eternally 
only in an ideal sense. Only the later Jewish 1 theology emphasizes the real pre- 
existence of the Messiah before the creation. The transition from his ideal pre- 
existenee to his earthly appearance is to be accomplished by his birth in David's 
line. He is to be a Son of David in the same sense as his other descendants. The 
Jewish theology does not rise above the idea of the purely human idea of the Mes- 
siah. He is, however, exalted in rank above all the ancient worthies. He shall 
sit at God's right hand (cf . Ps. 110:1), and Abraham, sitting on the left, shall say : 
" Lord, the son of my son (David) sits at thy right hand and I at thy left," but the 
Lord will comfort him by the answer, " The son of thy son does sit at my right 
hand and I sit at thy right hand." The Messiah is exalted above the angels also, 
yet not in such a way as involves the ascription to him of a supernatural char- 
acter. 

d. THE SECRET DEVELOPMENT AND ACTIVITY OF THE MESSIAH. 

The Jewish theology represents the Messiah as appearing as an unknown 
person who in secrecy and silence has been preparing for his work. As Moses 
grew up in Pharaoh's house without the king's knowledge, so shall the Messiah 
dwell for a time in the chief city of the nation unobserved. During this period 
he is to ripen and to grow equal to his work. His main preparation is in the 
study of the law as it is to be his chief Messianic work to teach the same. The 
law which he thus learns he will scrupulously keep. He will be as " full of com- 
mandments as a mill." He will also endure disciplinary sufferings, since they 
are needful to make him a just man. It is never maintained that the Messiah is 
to be sinless. He sins and repents and by penitence and obedience to the law at 
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length becomes a perfectly just man. He will be full of benevolence. He will 
sit at the gates of Rome among the poor, the sick and the wounded and minister 
to them. 

The official name of the Messiah is Redeemer (Goel). As Moses led Israel out 
of Egypt, so shall the Messiah lead the nation out of its miseries by bringing its 
scattered people together and establishing them in their own land. The Messiah 
shall restore the holy state and city, establish Israel supreme over the nations and 
renew the spiritual life of the people by reinstating the law. Thus will the glory 
lost in Adam's fall be restored, — a glory which shall prefigure the eternal glory of 
the just. 

In this account of the Messiah's mission no mention is made of sufferings 
and death. The sufferings which are prophetically pictured in such passages as 
Isaiah 53 are referred to Messiah's sympathetic suffering and intercession in be- 
half of the people. The statement (Is. 53:6) that " Jehovah hath laid upon him 
the iniquity of us all " is understood to mean that it was Jehovah's good pleasure 
to forgive all our sins for his sake. The language of the chapter generally is 
either weakened or applied to some other object than the Messiah. The notion 
of substitutionary, penal suffering is not a part of the Messianic idea in Jewish 
theology. The sufferings which he endures are a part of the experience by which 
his moral perfection is wrought out. 

The great end of his work is the redemption of Israel from foreign domina- 
tion, the establishment of a dominion over the nations and a thorough reorgani- 
zation and moral renovation of the nation upon the basis of devotion to the law. 
All this he accomplishes, not by an atoning suffering and death, but by the power 
of his personal righteousness. This power he attains by self-discipline, obedience 
and sympathetic suffering and serving and for this work he prepares and sancti- 
fies himself before his emergence into public. 

e. JOSEPH'S SON AS A PREPARATORY MESSIAH. 

The contradiction between the Jewish doctrine of the Messiah and the con- 
ception presented in such passages as Isa. 53, is sometimes resolved by the doctrine 
of a Messiah, called the Son of Joseph, or, by some, the Son of Ephraim, who shall 
precede the great Messiah, the Son of David, and atone by suffering and death 
for the sins of the people. He is a Messiah of lower dignity and in him are ful- 
filled the prophecies which declare that the Servant of Jehovah will suffer and 
die. He prepares the way for the great Messianic king to whom he is subordinate 
as Aaron was to Moses. He will assemble the ten tribes in Egypt and Assyria 
and conduct them into the Holy Land ; others represent Galilee as the place of 
assembling. 

These later conceptions were occasioned by the appeal of Christians to Isa. 
53. The suffering Messiah there described could not be successfully adjusted to 
the current Jewish conception and the polemics must invent some idea corre- 
sponding more closely to the prophetic description. The subordinate Messiah, 
Joseph's son, should die in the service of the people and his death should have an 
atoning significance. He comes not for his own sake but for the sake of the 
greater Messiah, David's son, who has an immortal life. Thus the redemptive 
work proper is transferred to this secondary Messiah. It remains to David's son 
to carry forward and complete the work of salvation. 
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/. the redemption of israel and the first resurrection. 

"In relation to Moses, the Messiah is second; in comparison with all other 
helpers he is the great Eedeemer." His redemption signifies primarily deliver- 
ance from servitude to other peoples of which the deliverance of the nation from 
Egypt by Moses stands as the historic type. The Messiah, after his first appear- 
ance, will withdraw for a time (45 days), into retirement, according to most, into 
the wilderness of Judea. This will be a period of sifting for the people who, 
during this time, will eat the food of the poor, humble itself and thus prepare for 
the coming redemption. 

As a condition precedent to the Messianic deliverance the power of Eome 
(commonly called the "Kingdom of Edom") must be overthrown. The Eoman 
and the Messianic kingdoms are incompatible, and the latter cannot be established 
until the former is destroyed. At the time of Messiah's coming this power will 
have reached its worst stage of cruelty and oppression. It will hasten its own 
downfall by making Israel's yoke harder than ever ; and the great Eoman oppres- 
sor in whom all this wickedness shall then culminate shall the Messiah destroy 
" by the word of his mouth and the breath of his lips." 

When the Eoman power shall have been overthrown, then will Messiah 
gather together the outcasts of Israel, uniting (according to most representa- 
tions) the ten tribes with Judah and Benjamin. This, however, is a disputed 
point, some maintaining that the ten tribes were driven out never to be restored 
to their place in this world, but that they will be gathered into the perfected Israel 
in the next life. The common representation is otherwise, however. Says one 
Eabbi : " The winds shall strive with each other. The north wind shall say : I 
will bring back the outcasts. The south wind shall say : I will fetch them." 

Even from the world of the dead shall the participants in the Messianic reign 
be brought. Those who are bound in Gehinnom shall see the light of the Messiah 
and shall rejoice to see him and say: "He will lead us out of our darkness." 
Thus shall the circumcised, the true children of the covenant, be gathered from 
their dispersion, while those from the caverns of Sheol arise, reclothed in their 
former bodies, to participate in the glorious kingdom which Messiah shall estab- 
lish in the holy land. This resurrection of the circumcised shall take place in the 
holy land. The bodies of those who were buried in other lands shall be rolled 
along beneath the earth or shall pass through subterranean passages so as to rise 
in the holy land. This process is painful ; therefore Israelites desire to be buried 
in their own country in order to spare themselves this experience. Moses was 
buried in a foreign land in order to assure other Jews that they shall be raised 
up. His resurrection will be certain and will be the guaranty of theirs. 

At this resurrection the Almighty will sound a trumpet seven times, at each 
blast of which a part of the process of reuniting the decomposed or scattered 
body and the reuniting of the soul with it, takes place. A portion of the body re- 
mains undestroyed and becomes the nucleus for the revivified body. Each person 
rises in the clothes in which he was buried, hence the care concerning burial gar- 
ments. Each has the same appearance, even such defects as lameness and blind- 
ness (for identification), but these are healed immediately after resurrection. 
This resurrection applies to Israel only and is to a renewed and glorified earthly 
life, but not to an absolutely immortal one. The body does not however return 
again to dust and corruption. 
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" Thus is the congregation of Israel restored to its true condition. From the 
diaspora the living return, and from their graves the dead arise, in order to enjoy 
in the holy land the promised glory of the Messianic age." 
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The complexity of man's constitution has been recognized from the earliest 
times. The most obvious line of division falls between the material and spiritual 
parts of his organization. Each of these comprises subdivisions more or less nu- 
merous and subtle according to the observer's intuition and skill in discriminating 
psychological phenomena. Among the Hebrews, as among all the nations of an- 
tiquity, this line of demarcation, however sharply drawn at first sight, exhibits a 
tendency to disappear the moment we undertake to separate rigidly between the 
material and spiritual. This tendency springs from the constant association of 
spiritual states and emotions with certain parts of the material organism, and from 
the evolution of higher psychological significations from words used primarily in a 
physiological or material sense. Moreover, in words belonging to the vocabulary 
of common life we cannot hope to find the nice discriminations of a scientific ter- 
minology. 

Ru(a)h spirit. 

The primary signification of ru(a)h is wind, the sensible movement of the 
air in all gradations of velocity, from the gentle zephyr at the " cool of the day," 
Gen. 3:8, to the terrific tempest that rends the mountains, 1 Kgs. 19:11. Hebrew 
seems to have had no word for air, the atmosphere at rest, since in this condition 
it was not perceptible. That wind was identical with the breath of men and ani- 
mals was soon apparent, and although the latter received the specific name 
n • s h a m a ( h ) , yet it continued very frequently to be called simply r u ( a ) b . 
The latter designates the breath of beasts, Eccl. 9:13, of mankind, Job 10:12, and 
of Jehovah, 2 Sam. 22:16. When a living being dies it ceases to breathe, i. e. it 
expires. It was natural that a superficial observer, perceiving this close connec- 
tion between breath and life, would leap to the conclusion that the invisible breath 
of life was somehow identical with wind, the invisible breath of nature. R u ( a ) h 
became thus the general designation of the principle of life which man shares in 
common with all creatures who possess the ru(a)h hayyim, — in Gen. 7:22 
tautologically described as the " breath of the spirit of lives." But in man, as dis- 
tinguished from the brute, this principle of life was also recognized as intelligent 
spirit, the seat of sensation, passion, unrest, anxiety, courage, as well as of will, 
determination, knowledge, wisdom, and skill. From this view of man as intelli- 
gent ru(a)h the word passed easily into a designation of that omnipotent, intel- 
ligent energy, the ru(a)h Elohim, which creates and sustains the visible uni- 
verse. It was in a "sound of gentle stillness," as of a whispering wind, that 



